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of fear and obedience between master and servant, through
respect and willing submission of the subject to the Lord, to
the obsessive devotion of the devotee to his deity.

Sarvesvara has, in addition, built into it the vital signifi-
cance, that He is the one and only Lord of all. And it would
be perfectly justifiable, too, to read into it, that there is no
intermediary either between the sarvesvara and beings all
under his empire.

The term, saruesvara, has to be taken as a sample and
example of several synonymous names given to the Principle
experienced in its natural, pristine, unalloyed state,
sahajasuabhava or sahaiasuarupa, in deep sleep. Other terms
are the Atman, Brahman, Eeshvara, Paramaatmaa, the Abso-
lute, the Supreme, the Reality, the Self and so on.

Similarly the term, sarvajna, the All-knower should be
understood in its full and extensive meaning. His knowledge
comprises among others, the knowledge and power needed to
evolve, sustain and dissolve the cosmos as Sovereign Lord,
and total comprehension of the inner and outer functioning of
beings, making Him the perfect Inner Governor.

The question arises as to how beings, moved by the
sovereign, all-knowing, perfect inner governor, come to be
wicked or virtuous, and how such an almighty over all, permits
"evils" and "inequalities" and blatant 'injustices" in life. The
logical answer seems to be the varied definitions and stan-
dards of 'wickedness" and 'virtues' formulated by beings, far
less perfect and knowing than the all-knowing and all-power-
ful One, are not evidently the same.  Hence the apparent
incongruities and paradoxes.

As the All-knower, the sole Principle (the Atman) of